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LETTERS ON ELECTION, 
By Richard Wright of Glasgow, ( Scotland.) 
(Continued from page 122 
LETTER VIII. 

Dear Sir—-In pursuing my inquiries upon the 
subject of election, I shall next examine in what 
light we are to view it as applicable to Christians. 
There are several questions relating to this point, 
which have, at one time or other, been much agi- 
tated among the professors of the gospel: I shall, 
therefore, briefly notice them in this place. 

i. When, in the New Testament, Gentiles are 
spoken of as the elect of God, does it mean that 
they, as nations, were elected to the outward privi- 
leges of the gospel; or that God had chosen a peo- 
ple from among the Gentiles, not merely to the en- 
joyment of outward privileges, but of all spiritual 
blessings in Christ Jesus, that they might answer 
the most important purposes among his creatures ? 
That God hath afforded very great privileges to the 
Gentiles indiscriminately, in sending his gospel 
unto them, which is calculated and designed to as- 
sure them that they are all objects of his love, that 
he hath given his Son to die for them, that by re- 
pentance and faith they may all be saved from the 
wrath to come, and enjoy everlasting life, John 
iii, 16, I maintain to be an evident and important 
fact. Yet, L ask, does not the word election imply 
a discrimination that some are chosen from among 
the rest, not to the injury, but for the benefit of the 
whole? And do we not read of God’s taking out of 
the Gentiles, a people for his name? Acts xv. 14. 
Those who are spoken of as the elect, are supposed 
to have received the gospel, and to be the actual 
recipients of its blessings; Eph. i. 3—7. 1 Thes. i. 
4,5. But did whole nations receive the gospel as 
preached by the apostles, was it not received simply 
by individuals, which individuals, on the ground of 
their professing it, were formed into Christian soci- 
eties ? Those to whom the apostolic epistles were 
addressed, are called elect; but they were not ad- 
dressed to whole nations, the apostles wrote them 
to such as had believed, and then stood in the faith 
of Jesus Christ. Did the apostles ever call any part 
of the Gentiles elect, but such as embraced their 
doctrine, received the blessings which they ex- 
hibited, and were obedient to the faith ? Does it not 
hence appear, that they considered the saints only, 
and not all to whom they preached the gospel, as 
the elect of God among the Gentiles ? 

2. Are the elect a particular class of men in the 
church, such as ministers, &c.; or is the epithet 
applied to all real Christians? It is not denied that 





God hath in every age, raised up individuals in the 
church, and qualified them for such a degree of 
usefulness as their brethren in general have not 
been capable of; these may be considered as 
chosen to that particular work which they have 
been qualified for, and called to perform; but, 
though this is admitted, it is contended that all real 
Christians are spoken of in the New Testament as 
the elect of God. Paul addressed them as such, 
Col. iii. 12; spoke of their knowing their election, 
1 Thes. i. 4.. Peter called them elect, told them 
they were @ chosen generation, and exhorted all 
who had obtained precious faith, to make their 
election sure; 1 Peter i. 2, and ii. 9; 2 Peter i. 10. 
Can it be supposed the apostles would have thus ad- 
dressed whole churches, Christians in general, if 
only some particular individuals had been elected ? 

3. When were the elect chosen? I am well 
aware that the actual selection of individuals, their 
being called by grace, is sometimesspoken of as an 
election of the persons so called, fut this does not 
prove that God’s choosing his people in Christ, is 
to be traced no farther back than their actual call- 
ing. “Known unto God are all his works, from 
the beginning of the world ;” Acts xv. 18. He de- 
clareth the end from the beginning ; Isa. xlvi. 10. 
He worketh all things after the counsel of his own 
will; Eph. i. 11. If, then, it be the work of God, 
to take out of the Gentiles a people for his name, it 
must be according to the good pleasure which he 
purposed in himself, that he doth it; their actual 
selection must be a branch of that stupendous 
system of divine government, which was perfectly 
known to the Most High, and completely arranged 
by his infinite wisdem and goodness, from everlast- 
ing; consequently, we may trace as far back his 
choice of those whom he, according to his divine 
purpose, actually selects, brings to the enjoyment of 
all spiritual blessings, and makes instruments fit for 
his own use, to promote the happiness of bis crea- 
tures universally. Do we not read of their being 
loved before the foundation of the world? John 
xvii. 23,24. Of their Waving grace given them in 
Christ Jesus, before the world began? 2 Tim. i. 9; 
Of their being chosen in Christ before the founda- 
tion of the world? Eph. i. 4. What meaning can 
there be in such passages, if the election of the 
saints is to be carried no farther back than their 
actual calling ? 

4. Is election of grace, or of works? The Apostle 
has answered this question, Rom. xi. 5, 6, in which 
place he expressly declares it to be of grace. The 
grace of God is displayed in every part of the evan- 
gelical system, of which election is an important 
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branch; hence, the gospel is called the gospel of 
the grace of God; Acts xx. 24. If it be admitted 
that the election of Abraham, Isaac, Jacob, and the 
nation of Israel, was an act of the sovereign good 
pleasure of God, an operation of his free favour, 
how can there be any hesitation in admitting that 
the election of the spiritual seed of Abraham is also 
of grace? The elect are said not to be chosen be- 
cause they were holy and without blame, but that 
they might become so. Their being predestinated 
to the adoption of children, is declared to be ac- 
cording to the good pleasure of his will, and to the 
praise of the glory of his grace, who hath made 
them accepted in the beloved ; Eph. 4 & & 
Does it not hence appear, that election is entirely 
of grace ? 

Ilaving attended to the foregoing questions, I 
proceed to the discussion of three points; what we 
are to understand by the saints being chosen in 
Christ, to what they are chosen, and for what 
purpose. 

I conceive the expression, chosen in Christ, is 
intended to convey the following ideas: 1st. That 
the saints were chosen in connexion with Christ: 
Hle as the foundation and corner-stone, they as 
stones to be erected into a spiritual house upon this 
foundation; 1 Pet. ii. 4,5, 6; he as the vine, they 


as the branches; John xv.; he as the head, they as 
his members; Eph. v. 30.; he as the first-born, 
they to the adoption of children by him; for all 


these things take place according to the purpose of 
him, who worketh all things after the counsel of his 
own will; Eph. i. 11. 2d. That it is by Christ the 
saints are actually selected, and made partakers of 
all the blessings to which they are chosen. They 
are the called in Christ Jesus; Rom. i. 6. They 
are redeemed or actually delivered by him, out of 
every kindred, and tongue, and people, and nation ; 
Rev. v. 9. This salvation and calling is according 
to God’s purpose; 2 Tim. i. 9. All the blessings 
they are partakers of, they receive out of the fulness 
of Christ, according as they were chosen in him; 
John i. 16; Eph. i. 3,4. $d. That the saints are 
chosen to subserve the same end as Christ was 
chosen to effect. The foundation is laid and the 
building erected for the same glorious purpose, that 
the glory of Jehovah may be revealed upon that 
foundation, and shine forth in the fabric which it 
supports, until all flesh shall see it together. The 
true vine is planted, and its branches made to shoot 
forth, that the earth may be filled with its fruit. 
The head is exalted, and all the members connected 
with it, that the former may direct and influence; 
and the latter, as instruments, carry the designs of 
the head into effect. The first-born is chosen to 
be a universal blessing; his brethren who were 
predestinated to be conformed to his image, all 
those who are changed into the same image, must 
be intended to subserve the end for which the first- 
born was chosen. If I could add nothing more, 
surely these observations would authorize the con- 
clusion, that the election of the saints is a step to- 
wards the blessing of all mankind. 

It is observed above, that the saints are pre- 
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destinated unto the adoption of children, by Jesus 
Christ; as children they are heirs of God, and 
joint-heirs with Christ; Rom. viii. 17.5; they are 
called to suffer with him, thet they may be glorified 
together with him: the Apostle reckoned that the 
sufferings of the present life, were not worthy to be 


compared with the glory which shall be revealed in 
them, ver. 18. God, of his owa will, hath begotten 
them by the word of truth, that they should bea 
kind of first-fruits of his creatures; James i. 12 
Again, they are chosen to the enjoyment of all spi: 
iitual blessings in heavenly places in Christ; that 
they should be holy, and without blame before him 
in love, Eph. i. 3, 4.; that they all may be mad 
perfect in one, even as the Father and Son are one; 
John xvi. 21, 22, 23. Again, they are chosen to 
the office of kings and priests, are made a royal 
priesthood, and shall reign with Christ on the 
earth; 1 Pet. ii. 9, Rev. i. 6, and v.10. All the 
blessings they now enjoy, are intended to prepare 
them for their future stations of dignity and useful- 
ness, into which Christ will fully conduct them, 
that they may minister in the office of kings and 
priests; Matt. xxv. 14—30, Luke xix. 12—17. 
The saints are chosen, and all the blessings they 
receive bestowed upon them, for the same end as 
Jehovah had in view when he chose Abraham, and 
promised to bless him, t. e. that they may be: 
blessing to others, and that all families of the eart) 
may be biessed. This appears from their being 
called the lights of the world, and the salt of the 
earth; Matt. v. 13—16, for lights do not burn and 
shine merely for themselves, but are intended to 
give light to all around, and the saints are made 
lights to illuminate the whole world; salt is intend 
ed to season something distinct from itself, and the 
saints, as salt, are intended to season the whole 
Again, this is evident from the things ob- 
served above. If the saints be first-fruits of the 
creatures, it follows that they are not the whole 
harvest; but that the creatures at large are the 


earth, 


harvest, of the gathering in of which, the first 
fruits are an earnest; consequently, the elect are an 
earnest of the general restoration. If glory, with 
which all the sufferings of the present state are not 
worthy to be compared, is to be revealed tn the 
elect, will it not follow, that there must be othe: 
creatures to whom it shall be revealed in that me- 
diam? When Christ prayed for the perfect union 
of the saints in holiness and happiness, did he not 
pray that the world, which he distinguished from 
those who now believe on him, might by that means 
be brought to believe ? When we read of the elect 
reigning as kings and priests, are we not led to con- 
ceive, that they must have a people to reign over, 
or minister to; but where can we find a people fox 
them to minister to, unless we suppose their minis- 
try will relate to those who have not believed in the 
present state ? 

If the preceding remarks be not thought deci- 
sive, let the following passages be attended to ; Col. 
i. 20, 21. The reconciliation of those who have 
believed is given as a specimen and an earnest of 
the reconciliation of all things ; Romans viii. 19, =". 
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21. Paul shows that the deliverance of the whole 
creation from the bondage of corruption, into the 
Jorious liberty of the children of God, stands con- 
nested with the manifestation of the sons of God. 
In Eph. i. which has been several times referred to 
in this Letter, the Apostle shows that the end of 
election, and all the blessings bestowed on the elect, 
is the gathering together, or re-heading of all things 
in Christ, ver. 10. 

I hope, Dear Sir, I have stated my thoughts on 
election so as to be understood, and have proved 
the universal restoration to be the point to which it 
leads. I shall trouble your readers with two more 
Letters on the subject; in the one, [ shall attempt 
to obviate some difficulties, in the other, shall point 
out the practical tendency of the statement given. 

I] remain, 
Dear Sir, 
Affectionately yours. 
( To be continued.) 
-- <> -— 

From the (Portland) Christian Intelligencer. 
ELDER HUTCHINSON’S ADDRESS. 
(Continued from p. 109.) 

To make this plain I will quote a few of his 
words. “The first motive towards the creature 
1s unchangeable ; it takes its rise from God’s desire 
to communicate good, and it is an eternal impossi- 
bility, that any thing can ever come from God, as 
his will and parpose towards the creature, but that 
same love and goodness which first created it, he 
must always will that to it, which he willed at the 
creation of it. This is the amiable nature ef God. 
He is the good, the xunchangeable, overflowing 
Fountain of good, that sends forth nothing but good 
toall eternity. All the mysteries of the gospel, are 
only so many marks and proofs of God’s desiring to 
make his love triumph in the removal of sin and 
disorder from all nature and creatures”—page 16. 
“ Heaven again, and angels again, raised out of the 
misery of time, to sing eternal praises to the holy 
trinity, and to the Lamb, that has overcome sin, and 
death, and hell, and turned all the wrath, and misery 
and darkness of this world, into a heaven never more 
to be changed”—page 17. “ Love is quite pure, it 
~ hath no by-end, it seeks not its own, it has but one 
will, and that is, to give itself into every thing, and 
overcome all evil with good. Lastly, love is the 
Christ of God, it cometh down from heaven, it re- 
generateth the soul from above, it blotteth out all 
transgressions, it taketh from death its sting, from 
the devil his power, and from the serpent his 
poisor.”’—page 114, 

These are but short quotations, the like of which 
are scattered throughout his work, while the sole 
drift of his writings are calculated to turn men from 
sin to holiness, which I very much admire to this 
day ; as I then concluded and still conclude, that 
the gospel testimony is calculated to reform the 
world. So I thought, as I could not know what 
would be the eternal state of all men, it was safe for 
me to say nothing about it, but try to turn as many 
to righteousness as I could, if by any means I could 
turn any. Neither did I allow myself to think but 





very little on sych points, believing it to be sufti- 
cient for me to endeavour to know the will of God 
concerning me, and to co it honestly and so I 
taught others to do, and was honest in it in my 
heart: and T advise you all to the same now, as the 
only safe way of life, be your opinions in other mat- 
ters what they may. Neither do I think that I 
should ever have thought so much on the restoration 
of all things as to have*found what evidence there 
is in the holy scriptures in its favour; if others had 
let me alone, I mean those who oppose it. Now 
this was the true standing of my mind relative to a 
universal restoration, from the time that I removed 
from the town of Scarborough, till about a year and 
a half ago; at which time the subject took a new 
start among those who opposed the idea concerning 
me. For, ever since I have lived in this town, 
(Buckfield,) as I have repeatedly visited the county 
of Cumberland, [have as repeatedly been interro- 
gated whether I was a Universalist; for when I was 
in the county of Oxford, it would be circulated in 
Cumberland that I was: and this was continually 
the case, year after year; whereas I had said no 
more in favour of a universal restoration, than barely 
to say nothing against it. 

Similiar reports had likewise circulated in this 
region concerning the same thing. I, of course, 
seldom associated with Universalists, or went to 
their meetings, so that it might not be supposed 
that I favoured that party any more than I did 
others. At length, as I said about a year and a half 
ago, I was pretty narrowly questioned respecting 
the thing: to which I answered honestly, chat I had 
some hope of an ultimate restoration of all men to 
holiness and happiness: but said further, that I 
could not say that I believed in it, for T thought 
there were scriptures which appeared against it; but 
I thought there were scriptures also which appeared 
to favour it, and so [ declared myself wholly at a 
loss concerning it. From this, it rang from Dan to 
Beersheba, that I was a Universalist. This was 
started by those who opposed the doctrine. But 
when Universalists had received the inielligence, 
they also forwarded the report, and I was soon in- 
vited to preach to Universalist societies, which I 
accordingly did, in my usual manner, neither 
preaching Universalism down or up: but being as 
willing to do good (if I could) to Universalists, as to 
others. 

Howhbeit, there was so much said to me, and about 
me on the subject, that I thought I would strive to 
obtain satisfaction on the subject if I could; so] 
undertook to search the scriptures carefully with 
that view. I also read a number of books of the 
writings of Universalists, as they were offered to 
me. And although I do not know of having much 
new evidence of the truth of the restoration from 
any of those human writings which I have read ; 
(except Balfour's Inquiryv;) yet as I frequently 
thought of the subject while reading the holy scrip- 
tures, so I found more and more evidence in its 
favour ; while on the other hand those scriptures 
which I had thought spoke of endless misery, I 
found less and less\reason to conclude that was 
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their meaning. However, I did not obtain that 
satisfaction on the subject which I wished for in the 
course of last year; and as I was taken violently 
sick last December, (which sickness continued all 
winter, and from which I have never fully recovered 
to this day,) many things were circulated while I 
was sick concerning this thing; such as, that I said, 
if I should recover my health, I would preach Uni- 
versalism outright, &c. &c. which was so far from 
being true, that [ scarcely had my reason for a long 
while on account of my disease, which affected my 
head. 

Now as soon as I was able to sit up a little and 
converse with those who came to see me; (which 
was in the course of last February, and so on till 





spring ;) I was very much interrogated concerning 
those things which had been said about me while I 
was sick. And finally matters continued just so, 
till I was able to preach, which was the first of Au- 
gust last. And I was no more satisfied on the point 
then, than I was last_fall before I was taken sick ; 
but I found the people were watching me narrowly, 
whether I would preach Universalism or not. 


Now I have gone through this lengthy detail of 


this matter, that every body may understand that | 
was not a Universalist when I said I was not. No 
person has heard me say, in the course of five weeks 


past, that I did not believe in a final restoration of 


all things; and I say now, that I never did believe 
in it, till in the course of Jast month. So I now 
proceed to tell you why I now bope for it: and in 
this I will be as brief as I can. 

The first thing is, in the threatening against the 
serpent, Gen. iii. 15, mentioning the seed of the 
woman, it is said, “ He shall bruise thy head.” To 
bruise a serpent’s head, we understand, will destroy 
him. And St. Paul said, Heb. ii. 14. “That 
through death he might destroy him that had the 
power of death, that is, the devil,” which appears to 
me a prophecy of the total destruction of the evil 
principle. 

The next thing I shall notice now, is the promise 
made to Abraham, Gen. xii..3. “ And in thee shall 
all families of the earth be blessed;” xxii. 
“And in thy seed shall all the nations of the earth 
be blessed.” And St. Paul called this the gospel 
testimony, for he saith, Gal. iii. 8. “And the 
scripture foreseeing that God would justify the hea- 
then through faith, preached before the gospel unto 
Abraham, saying, In thee shall all nations be blessed.” 

The next thing I notice is the new covenant, 
which appears to me inseparably connected with 
the before-named promises, and a subject on which 
{ have deliberated much for several years. The 
promises of the first covenant were on condition of 
man’s obedience ; but as man was not obedient, the 
first covenant failed. Therefore St. Paul saith, 
that God finding fault with the first; he saith, Heb. 
viii. 8. “I will make a new covenant,” &c. It 
has been a question in my mind, are the promises 
of the new covenant, on condition of man’s obe- 
dience, the same as the old, or are they. not? And 
if they are, what shall we do with verse 6 of this 
chapter? “ But now bath he obtained a more excel- 
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lent ministry ; by how much also he is the mediator 
of a better covenant, which was established upon 
better promises.” If the promises of eternal life in 
the new covenant, are on condition of man’s obedi- 
ence only; I cannot see wherein the promises are 
any better than the promises of the old covenant, 
which failed upon this very occasion. But now | 
will shortly notice the great contrast between the 
two. 

Ist. The first covenant was an agreement be- 
tween God and the people; Exodus xxiii. 20, 21, 
“ Behold, [send my angel before thee, Xc. Be- 
ware of him and obey his voice; provoke hin not, 
your transgressions: for my 


, 


22. 
for he will not pardon 
name is in him. But if thou shalt indeed obey his 
voice, and do all that I speak, then I will be an 
enemy unto thine enemies, and an adversary unto 
thine adversaries.” Chap. xxiv. 3. “And Moses 
came and told the people all the words of the Lord, 
and all the judgments: and all the people answered 
with one voice, and said, All the words which the 
Lord hath said will we do.” But the new covenant, 
(for aught I can find,) was made by Jehovah himseli, 
saying as in Heb. viii. 10. “For this is the cove- 
nant that I will make with the house of Israel ; after 
those days saith the Lord, I will put my laws into 
their mind, and write them in their hearts; and I 
will be to them a God, and they shall be to mea 
people.” Thus it appears to be made without the 
consent or agreement of any man. 

2diy. Moses was the mediator of the first cove 
nant. But Jesus, the eternal light of God; the only 
manifestation of the invisible God ; the brightness 
of his glory, and the express image of his person ; 
he to whom is given dominion and glory, and a 
kingdom, that all people, nations, and languages 
should serve him. He that is exalted at the right 
hand of God in the heavenly places, far above al! 
principality, and power, and might, and dominion, 
and every name that is named, not only in this 
world, but also in that which is to come. This is tl: 
mediator of the new covenant. 

(To be concluded in our next.) 
— 

From the (Hartford) Religious Inquirer. 
DIALOGUE BETWEEN A UNITARIAN 
AND A UNIVERSALIST. 
Unitarian. \ think the doctrine of three per 
sons in the Godhead, equal in power and glory, a 

palpable absurdity. 

Universalist. In him (God) we live, and move, 
and have our being ; therefore we are all persons ia 
the Godhead. 

Unit. Well, you and I will not differ about 
these things. 

Univ. Doubtless. we can agree well enough 
about the unity of God, but there is one thing 
wherein I think you are faulty; you are always 
talking about future judgment, and the retribution 
of eternity. Do you not believe with Paul, that 
“as many as have sinned in the law will be judged 
by the law ?” 

Unit. I do. 

Univ. Well, the law says, “ And the anger ©} 
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the Lord was kindled against this land, (Judea) to 
bring upon it ali the curses written in this book.’ 
Now, Sir, do you believe that the land, there spo- 
ken of, is in a future state ? 

Unit. Oh no. 

Univ. Well, if the land where all the curses of 


the law were to be suffered is not in a future state, 
how can the judgment, or the retribution of those 
who sinned in the land, be in a future state ? 

Unit. Ah, Sir, I do not care to dispute you 
ibout this; I wish to be charitable: it may be as 
you say; but you know, Sir, that only the meaner 
sort of people uphold your doctrine. 

Univ. So then it isthe meaner sort who up- 
hold the truth, and the honourable sort who uphold 
error! 

—f>—— 
DIALOGUE BETWEEN A UNIVERSALIST 
AND A CALVINIST. 

U. Will you have the goodness to state to me 
your opinion concerning the future state of infants ? 

€. “My opinion is, that all infants are included 
in the covenant of redemption; and therefore, that 
all infants will be saved. 

U. Weill, Sir, all mankind are, or have been, 
infants; and consequently, are all included in the 
covenant of redemption. Will not all mankind be 
saved, on your own principles? 

C. (Stammering) 1—I—I have given you—my 
—views. ibid. 

—— 
ANOTHER. 

U. Iunderstand you to say there will be no 
alteration after death; yet that some will be saved, 
und some damned, after death. Now, Sir, will it 
make no alteration to save or damn a person ? 

C. We mean that there will be no alteration in 
the moral characters of people after death. 

U. And do you suppose that any person dies in 
aperfectly righteous state ? 

C. Ono; but those who have in a great measure 
become righteous, will be perfectly so after death, 
ind those who are in a great measure unrighteous, 
at death, will become completely so afterward. 

U. But, dear Sir, do you not see that you make 
an alteration in the moral character after death, in 
this way. And what reason can be given why a 
man, wholly sinful, may not be freed from his sins, 
as well as a man partly sinful, can be freed from his, 
after death ? 

C. True, that is a question worthy of considera- 
tion; I will think of it. 

U. Well, Sir, let me remind you, that “ Christ 
both died, and rose, and revived, that he might be 
Lord both of the dead and living.” Please to inform 
me, when I see you again, how Christ can be Lord 
of a person, while that person remains rebellious. 

—_>— abid. 
FOR THE GOSPEL HERALD. 

To the honour of truth be it spoken, that on the 

16th of September, 1825, Departed this Life, in the 


eighty-first year of her age, Elizabeth Hallick of 


the town of Minisink, strong in the faith of God’s 
Universal Love, rejoicing in the God of her salva- 


tion, saying, in heart and voice, “ Thy will, O God, 
on earth as well as in heaven, be done.” None but 
those that have tasted the good word of God, and 
the joys of the world to come, can form a just idea 
of Christian fortitude when the king of terrors makes 
his appearance. Notwithstanding the pangs of dis- 
solving nature, her continual theme was, “O God, 
thou art my refuge in every time of trouble; I will 
therefore trust and not be afraid.” Thus, if neces- 
sary, we have another witness testifying to the false- 
hood of the common assertion, that this faith in God 
as the Saviour of all men, will desert us in the hour 
which tries men’s souls. She had co tinued in the 
faith for seventeen years. It was to wer in the de- 
cline of life, a spring of living water, a fountain of 
inexhaustible peace and comfort. 

Also Zebulon Hallick of the same place, (a son 
of Elizabeth Hallick) left this land of mortality on 
the Sth of October, 1829, in the fifty-ninth year of 
his age. He had embraced the faith of universal 
holiness and happiness for the term of twenty-five 
years and upwards. During his sickness he remain- 
ed firm and unshaken, although his complaint was 
of the most trying nature. It is true he would 
sometimes manifest a strong desire to be gone, but, 
on reflection, he would say, “ Well, it is best as it is; 
my Heavenly Father cannot be unkind. My afilic- 
tions are all for the best. Let me in patience possess 
my soul. It will be but a few days and my pains 
and troubles will be no more. Why should I shrink 
at the pains of death? they cannot destroy my 
heavenly inheritance: no, they only bring me 
nearer my heavenly home. Roll on, ye wheels of 
time, and bring the expected bliss.” Thus I have only 
given you a faint representation, yes, an imperfect 
sketch of that bliss which this now happy man pos- 
sessed as he was passing through the shadow of the 
valley of death; thus verifying the truth of what 
our blessed Lord said, If you believe on the Son of 
God, you shall never die. 

Likewise Zebulon Hallick, Jun., a son of the be- 
fore-mentioned Zebulon Hallick, died a few hours 
before his father, in the 23d year of his age, rejoicing 
in the promises of God as made unto our fathes 
Abraham, saying, that in him and in his seed all the 
nations and families of the earth should be blessed. 
But few of his age ever had a more glorious pros- 
pect of those things which make for our peace. He 
was intent, if possible, to make amends for his not 
opeuly declaring the truth of a doctrine from which 
he had received so much happiness and consolation. 
It was to him a cause of grief that he had not openly 
and publicly declared his faith in God as the Sa- 
viour of all men, whilst in the hour of health. 

I had much conversation with him in his last 
hours, and he always expressed an unshaken confi- 
dence in God, and his unbounded goodness; and 
one night, in particular, he requested me to stay 
with him; he said he did not think he should sur- 
vive till morning. I said to him, We have nothing 
to fear—God is our friend, and we are perfectly safe 
in his hands. He said, he considered it so. 

WM. WELLS, Juv, 





Minisink, (Orange Co.) Dec. 1825. 
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TO THE EDITOR OF THE GOSPEL HERALD. 
Sir—If my ideas respecting your doctrine are 
eorrect, it asserts there are in the Bible no denunci- 
ations of punishment in a future world. That the 
Author of Nature has originally established a neces- 
sary connexion between transgression and conse- 
quent misery. That the sinner suffers in this life, 
the punishment due him, or adequate to the wrong 
he has committed. This might do, but the doctrine 
declares, also, that all are saved—from what? From 
their sins, say you, or the misery consequent upon 
their sins. Salvation, then, according to the defini- 
tion your doctrine would give it, would seem to con- 


sist, either in abstinence from sin by adherence to 
eertain precepts, or deliverance from sin by having 
experienced the misery consequent upon sin, ope- 
rating as a corrective punishment. The first would 
include that part of mankind who are all their life- 
time virtuous. The latter, that part who have sin- 
ned and learned the ill consequences of sinning; 
which has induced them to alter their mode of life 
and become virtuous. All, according tothe doctrine, 
will experience salvation in one way or the other, 
Those, no doubt, will, who are primarily and uni- 
formly virtuous. But, is it true, or susceptible of 
proot, that all who have sinned and learned the ill 
consequences of sinning, do ever alter their mode 
of life and become virtuous ? It must be shown that 
they do, or the doctrine that all are saved cannot be 
true. A. G. 
Southold, (L. I.) Dec. 22, 1825. 
REPLY. 


Our correspondent, A. G. has mistaken the doc- 
trine we advocate, and his conclusion is as good as 


his premises. It is true that we assert “there are in 
the Bible no denunciations of punishment in a fu- 
ture world.” But, we do not assert that the sinner 
is saved from his sins, while he is in his sins. We 
believe all are saved in the purpose of God ; or, that 
it is God’s purpose to save all; but we do not be- 
lieve that all are, (in the present tense,) saved from 
their sins. 

A. G. will now learn, that salvation, according to 
our doctrine, is salvation from sin. We cannot 
conceive how those who are “primarily and uni- 
formly virtuous,” (or good,) can be saved from their 
sins; for the obvious reason that they have no sin to 
be saved from! 

We believe and teach, that God forgives all sin 
and transgression; and will raise mankind, after 
this life, “incorruptible, immortal, and glorious.” 
If A. G. can conceive of an “ incorruptible, immor- 
tal, and glorious” sinner, he can do more than the 
editor of this paper. 

—=>—- 
From the (Providence) Christian Telescope. 
ORTHODOX CIRCULAR. 

The Presbyterian Synod in New-York have re- 
cently issued a Circular, respecting the observance 
of the Sabbath. I understand that a copy of this 
Circular was sent to a certain Clergyman in this 
town, who caused it to be read in conference meet- 
ing last Sabbath evening. My informant says some 
of its features are equal to the Blue Lates of Con- 
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necticut. I understand the Circular states that the 
vote of the Synod was, to have them sent to ali 
Christian ministers, in all the States in the Union. 
My object in noticing this Circular is to request that 
any Christian minister, or other person, who may 
have one of them, would cause it to be published in 
some one or more of our public papers. Having 
understood that the Unitarian and Universalis, 
clergymen in this place have not been honoured 
with a copy, I suppose it is because the Synod do 
not consider them Christian ministers. Be this as 
it may, the subject of the Circular is an important 
one, and the public at large are interested in what 
these ecclesiastics have sent forth in the manner this 
appears to have come before a portion of the public 
in this town. 





—_—~<> 
A SHORT SERMON. 
“ This is indeed the Christ, the Saviour of the 
world.” John iv. 42. 

This is the whole gospel in miniature. Christ is 
here said to be the Saviour of the world. The word 
world is here so used as to signify that the thing 
containing is put for the things contained. And as 
the world is the residence of all human beings, it is 
manifest that all will be made happy by Jesus Christ. 
Jesus cannot be the Saviour of all, unless all are 
saved by him. When God is said to be the Creator 
of all nen, no person in bis senses would pretend 
that a part only were created. The very declaration 
God is the Creator of all men, proves that all are cre 
ated, and the declaration that Christ is the Saviour 
of the world, proves that all will enjoy salvation. 

Christ then will finally save the world. But we 
are told that the word world does not mean all men. 
Well, then apply it toapart. Does the term world 
mean the elect, or believers ? Then the elect, or be- 
lievers, are the greatest of sinners. The apostle 
says, “ we are of God, and the world lieth in wicked- 
ness.” Jesus says, he will send the Comforter, whom 
the world cannot receive. And again, to his disciples 
he says, “If the world hate you, it hated me before 
it hated you.” Thus it will be seen, that if the 
world means the elect or believers, then the elect 
or believers lie in wickedness, cannot receive the 
Comforter, but hate Christ and his disciples. 

But does the word world mean the non-elect o! 
unbelievers? Then the non-elect or unbelievers 
will be saved. “ Christ,” says the text, “isthe Sa- 
viour of the world.” “God,” says the apostle, “is 
reconciling the world unto himself.” Jesus tells us 
that he came not to condemn the world, but to save 
the world. “God so loved the world that he sent 
his Son to save them.” Thus it appears that to 
limit the term world to a part of mankind, involves a 
difficulty for the abettors of endless torments. The 
fact is, the word world always means all men, unless 
the connexion or the nature of the subject limits its 
signification, and this limitation shows that the word 
naturally includes every human being. Our text 
has no such limitation, therefore it applies to al! 
men. Thus will the anointed of the Lord give 


eternal beatitude to the whole family of man. 
ibid. 
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~~ From the (Boston) Universalist Magazine. 
CLERICAL POLICY. 

The clergy have generally found it convenient, 
and have therefore, thought it good policy to incul- 
cate opinions, and to insist upon articles of faith, 
which are in direct opposition to the plain common 
sense of mankind, This is not an invention of 
modern date. But few religious maneuvres can 
boast of more remote antiquity. It had its origin in 
the first departure from the simplicity that is in 
Christ. His was properly a system of revelation. 
His gospel, and the ministry of it, were designed to 
make known mysteries which had been “hidden 
from ages and generations past 3” to exhibit “upon 
the housetop whatever had been done in secret.” 
It follows of course, that mystery was no part of his 
policy. His object was the revelation of mysteries ; 
to “make darkness light before us, the crooked 
straight, and the rough places plain.” ; 

His ambitious followers, however, soon grew tire: 
of this plain course. It afforded them but a poor 
opportunity of manifesting their superiority, and es- 
pecially, their courage in defying good sense, rea- 
son, and plain truth. They therefore, adopted the 
pagan custom of generating mysteries. Those of 
faith necessarily took the lead, because there cannot 
be inexplicable mysteries in facts which relate to the 
understanding. These mysteries were not like 
those mentioned in the holy scriptures, hidden 
truths, which may, and which will, in due time, be 
made known ; but bewildering speculations in mani- 
fest opposition to the plainest facts; and which in- 
volved difficulties and contradictions which no 
being, human or divine, could obviate. 

Such was the mystery of transubstantiation. That 
the real body of Christ should, at the same time, be 
in heaven, and in the wafer placed upon the tongue 
of the communicant, was most evidently impossible, 
asmuch so, as for the communicant to be in the 
vale of Hebron, and on the summit of the Alps at 
the same moment. But still this contradiction must 
be believed as a revealed truth on pain of purgatory. 
It was not pretended, even by its advocates, that this 
absurd article would bear investigation. One of its 
most bigoted abettors, in the eleventh century, says, 
“It is a mystery of faith, useful to be believed, but 
not useful to be examined.” But it surely was not 
useful to the people at large, even as An article of 
faith. The fact is, the interest of the people, and 
those of the priesthood, were completely at 
variance. It was useful to the dignitaries of the 
Romish Church to have this contradiction be- 
lieved, as an essential article of the Christian 
faith ; but it would have been useful to the people 
to have subjected it to a critical and fearless ex- 
amination. By this course, they would have dis- 
covered the craft of their religious oppressors, and 
determined to break the chains with which they 
were bound. It would have been the first step from 
the darkness of papal superstition, to the light of 
Christian truth. The infallibility of the Romish 
Church was another “mystery of faith,” equally 
opposed to plain fact. 














of the scriptures, and an infallible judge of all mat- 
ters relating to religion. 


Whatever meaning the 
church put upon a passage was the true one. It 
was fatal heresy to believe differently from such de- 
cisions. But the church, at different times, explained 
the same passage, and decided the same case differ- 
ently, and of course it was impossible that in both 
cases it should be correct. This is as certain as that 
two directly opposite things are not identically one. 
Still the obsequious dupes of the priesthood must 
truly believe that the decision of the church was 
right, and equally so, in the one case as in the other 
When it decided that “the Son was of the same 
substance with the Father,” its decision was correct; 
and when it decided that “the Son was not of the 
same substance with the Father,” its decision was 
correct. When the church decided that the “ Vir- 
gin Mary was the Mother of God,” its decision was 
correct; and when it decided that the “ Virgin 
Mary was not the Mother of God,” its decision was 
equally correct. These, and a thousand other ab- 
surdities, not less ridiculous, were forced upon the 
ignorant multitude, as “ Mysteries of faith, useful to 
be believed, but not useful to be examined.” We 
have seen, however, that a belief of them was useful 
to the priesthood only, while a careful examination 
of them might have been highly useful to the laity. 
Now in this enlightened age, we wonder at the blind 
devotion, and the implicit confidence of people in 
those dark periods. But are there not many things 
now taught as revealed truth, which will answer 
much better for “ mysteries of faith,” than for sub- 
jects of rational examination? Is not the doctrine 
of original sin, of this kind? It is taught as an es- 
sential article of the Christian faith, that the sin of 
Adam in partaking of the forbidden fruit is so im- 
puted to all his posterity, as to involve them in his 
guilt, and subject them “to all the miseries of this 
life, to death itself, and the pains of hell for ever.” 
Hence every infant from his day till now, has 
come into the world infinitely criminal, and render- 
ed so by an act not properly its own. This tenet 
may be useful, as a “mystery of faith,” to those 
who aggrandize themselves by religious domination, 
but it surely will not endure candid examination. 
No one can be personally guilty of an act, with 
which he had no personal connexion. Our progeni- 
tors could no more render us guilty by their crimi- 
nality,than they could make us timid by their fears, or 
dauntless by their courage. Guilt is the consequence 
of sin, and sin is purely a personal act. We had no 
concern in the sin of Adam, and, of course, have no 
more concern in the criminality of it, than we have 
with the murder of Abel, or the position of Uriah in 
the battle where he lost his life. The scriptures per- 
fectly accord with this view of the subject. They 
do not denounce punishment upon men, as though 
sin came upon them by entailment, but on him 
“who doeth evil.” “He that doeth wrong, shall re- 
ceive for the wrong which he hath done.” Perhaps 
these hints may induce some to examine this, and 
other “ mysteries of popular faith,” and if so, they 
will probably “forsake the foolish,” and “ walk in 





The church was held to be an infallible expositor 


the way of understanding.” 
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FOR THE GOSPEL HERALD. 


Mr. Editor—Whenever difficulties occur in read- 
mg the Scriptures, it is rational that we should wish 
ta read the opinions of others in order that we may 
get at the meaning intended to be conveyed by the 
inspired writers. I frankly acknowledge that I find 
many difficulties and if they can be fairly obviated, 
I shall, to say the least of it, believe differently from 
what ldo now. We are exhorted to believe—be- 
lieve what? why, that “Jesus is the Christ”—“ He 
that believeth and is baptized shall be saved, and he 
that believeth not shall be damned.” The salvation 
here spoken of, whether it be a temporal or an eter- 
nal one, is predicated on the condition that the per- 
son believes, &c.—his belief saves, and his unbelief 
damns. Christ is wholly out of the question; the 
man saves himself, and in this world too, if we are 
not mistaken. : 

If, Mr. Editor, the salvation and damnation have 
no relation to another mode of being, I want to 
know what those that believe are saved from. Are 
they saved from sin in this life ? This cannot be the 
case, as we are told that “ there is none good, no not 
one.” “If the righteous scarcely be saved where 
shall the ungodly and sinner appear?” Here 
again, whether the salvation be in this world, 
or the world which is to come, it is evident 
that the righteous are saved merely because they 
are righteous, and not because Christ died for 
them. Please to inform me, where the ungodly 
and sinner are to appear? Paul says in Ro- 
mans iii. 28, “ Therefore, we conclude, that a man 
is justified by faith without the deeds of the law.” 
This was his opinion and we shall not gainsay it. 
James says, “ Ye see then, how that by works a man 
is justified and not by faith only.” Do they agree 
or disagree, in their statements? “But now being 
made free from sin and become servants to God, ye 
have your fruit unto holiness and the end everlasting 
life.” So says Paul. But John affirms that “if we 
say we have no sin, we deceive ourselves, and the 
truth is not in us.” In Luke x. 23—28, we read as 
follows: “ And behold a certain lawyer stood up and 
tempted him, saying, Master, what shall I do to in- 
herit eternal life? He said unto him, What is writ- 
ten in the law, how readest thou? And he answering 
said, Thou shalt love the Lord thy God with all 
thy heart, and with all thy soul, and with ali thy 
strength, and with all thy mind, and thy neighbour 
as thyself. And he said unto him, Thou hast an- 
swered right, this do and thou shalt live.” If by 
eternal life in the above passage, is meant a never- 
ending existence in a future world, we think there is 
an instance of two at least in holy writ, who obtained 
this life by keeping the commandments. 

Luke i. 5, 6; “There was in the days of Herod 
the king of Judea, a certain priest named Zacharias 
of the course of Abia: and his wife was of the 
daughters of Aaron, and her name was Elizabeth, 
and they were both righteous before God, walking 
in all the commandments and ordinances of the 
Lord blameless.” Whatever blessings the law 
promised, surely Zacharias and Elizabeth were en- 
titled to. If the blessing for keeping the command- 
ments extend to another world, and men can obtain 
them, where was the necessity of Christ’s dying ? 
* Sin,” says the Apostle, “is the transgression of the 
law.” But it appears Zacharias and Elizabeth 
walked in all the commandments and ordinances of 
the Jaw blameless; consequently were not sinners ; 
How then, can it be said with any propriety, that 
“all have sinned and come short of the glory of 
God ?” Solomon says, “ The righteous shall be re- 
compensed in the earth, much more the wicked and 
the sinner?” David says “ he hath not dealt with us 
after our sins nor rewarded us according to our ini- 


quities.” Do the two prophets speak language of 
the same import ? 

By publishing the above together with your re- 
marks in the Herald, you will confer a favour ov one 
who is desirous to know “ what is truth.” 

J. 

Southold, December 1, 1825. 

REPLY. 

The passage in Mark xvi. 16, is a mere declara 
tion of the present consequences of belief and un 
belief. 

Those who believe are saved from the condem 
nation spoken of, John iii. 18, 19. They are saved 
from the “ love of darkness,” &c. 

The ungodly and the sinner appear in the “ gall 
of bitterness, and the bonds of iniquity.” 

In reply to our correspondent’s queries respecting 
justification, we have only to say, that, “by the 
deeds of the law there shall no flesh be justified in 
his sight,” &e. See Rom. iii. 20—24, “ Knowing 
that a man is not justified by the works of the law, 
but by the faith of Jesus Christ, even we have be 
lieved in Jesus Christ, that we might be justified by 
the faith of Christ, and not by the works of the law 

for by the works of the law shall no flesh be justiti 

ed.” Gal. ii. 16. 

Os the quotation from the Psalms, Proverbs, &c 
we will only say, that “God is good to all,” in 2 
sense above their deserts; but, at the same time, fo: 
the good of the sinner, recompenses him according 
to his true character. 

It is evident, we think, that the atonion, or eter 
nal life, is the consequence of faith, in this world 
and is enjoyed by the party when he believes. 

Notre.— We understand James to teach the doc- 
trine, that faith and works are cause and conse- 
quence. The believer will not refrain from good 
works, because he believes. His faith will impel 
him to a corresponding practice. 

—>—_- 
A CARD. 

The Carrier of the cosPEL HERALD wishes ver) 
respectfully to tender his compliments to his Pa 
trons on the commencement of a New Year; and 
will wait on them, on Monday next, with a choice 
Address, and gratefully receive and acknowledge 
every token of their kindness. 

: JONATHAN BELCHER. 
-—>——- 
ANOTHER VICTIM 
TO THE DOCTRINE OF ENDLESS MISERY. 

A respectable middle-aged lady, a widow, in this 
city, ended her morta! existence on Sunday morn 
ing last, by hanging herself. ‘This lady until a few 
days past, was cheerful, and comparatively happy ; 
whenahe demon of orthodoxy assailed her with un- 
hallowed stories of a future and endless hell, and the 
wretched woman perished a victim to the hellish 
hypothesis of interminable reprobation. The self- 
sanctified author of this popular mischief, may fee! 
his importance increased by the fatal consequences 
of his labours; while the humane, reflecting mind 
will consider this victim another addition to the 
great catalogue of pious murders ! 

God is the unchangeable Frienp of the widow 
and the fatherless, and bim that has no helper; wo 
be to the wretch, who dares deny this truth, aud 
basely calumniate the King of Heaven! 


—>——- 
TO CORRESPONDENTS. 
We must defer the communication of ALETHES unt! 
our next Namber, that we may publish the article entire. 
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